Imam Hussain (pbuh) in Kumait's "Hashmiat™ -Shia poet-
and Pools Salaama's "Al-Hussain"- the Christian literary
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Abstract

Ashura School is one beyond time and place. Reflecting on it and its
great leader is to move towards sublime values. Kumait Bin Zaid AL-
Asadi-Shia poet- and Pools Salaama-the Christian literary figure- have
brought up this value in their works. In the current study, aiming at
recognition of this value, we seek answer to the question that how two
poets of different Shia and Christian cultures from two different
perspectives have exposed Imam Hussain and Ashura School to
discussion. In Kumait's "Hashmiat" and Pools Salaama's "Al-Hussain"
two approaches are observed in the analysis surrounding the dimensions
and foundations of great Ashura uprising and Imam Hussain. While
Kumait has adopted a discursive and argumentative approach through
which he defends the Prophet's household, Pools has taken a narrative
approach and described Karbala Event from awakening and epic
viewpoint. Kumait's perspective has also been the epic, uprising and a
passionate cry against oppression and injustice that turns Ashura into a
force motivating awakening and fight against tyranny.

Key words: Hashmiat, Al-Hussain Ode, Kumait, Salaama, Imam
Hussain (pbuh)

Introduction

No man-made epic, neither in past nor present, has equally caused
sympathyand become moralizing as Ashura martyrdom. The incident
within Islam world is considered as an effective turning-point in
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Islamic ideology (Bara,2002:47). The revolution under Hussain
leadership took place to revive religious precepts and pure
Muhammadi culture and to wipe out various religious and political
aberrations in year 61 AH. When he saw the essence of Islam in
danger along with few companions stood steadfast against Yazid and
marked the tenth of Muharram as a day of sacrificing for religion,
faith and righteousness, the impact of which is eternal and ever-
present.By sacrificing his worldly life, Imam Hussainactually
sustained Islam and removed the danger of its destruction. Knowing
Hussain and his beyond-time-and-place school that preserves its
uniqueness at all times is among the epistemic needs of mankind. This
knowledge encompasses the domains of poetry and literature as well;
this is attributed to Hussain's Movement forming a particular type of
literature in the realm of thought and culture which always stays alive
in Muslims' circles (Thaqafi,2002:24). Though the knowledge gained
from poems is not fundamental (as knowledge of one's thoughts and
faith), it still displays a glimpse of poets' manner of thinking and
behaving to the readers.

In this research which is a kind of comparative study, two literary
works of two cultures of Shia and Christian have been reviewed with
regard to two aspects of Imam Hussain personalityand great
movement of Ashura. To this aim, "Hashmiat" odes of Kumait as a
Shia poet defending Prophet's household and two odes of Pools
Salaama, namely "Al-Hussain and Ashura Ali and Al-Hussain", have
been investigated. Pools Salaama was a Christian scholar interested in
Islamic and Shia studies in contemporary era. Hence the purpose of
this study is to compare and analyze thepoem collections of twopoets
fostered by Ashura movement. The status of Imam Hussain in two
schools of Islam and Christian is examined and the memory of Ashura
School is kept alive. The writer also seeks answer to this
question:"which approach did the poets adopt? And to what aspects
did they apply it?" The results indicate the difference between the
poets' point of view. While Kumait infuses conscience and awakening
through discursive approach and defends Imam, Pools takes a
descriptive-narrative approach and laments using strong imagination.
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Kumait Bin Zaid AL-Asadi: Shia poet and Pools Salaama:
Christian poet

Kumait Bin Zaid AL-Asadiof Koufah (60-126 AH.) from Mozar
tribe, Qahtani, pioneer poet and knowing Arabic dialects, Arab history
and genealogy (Boraqi, 1987:4/461. Isfahani, 1970:17/1.
Baghdadi,1882: 1/69).His poetry is not a mere expression of feeling
but expression of his thought and contains every means of contention
and contentedness. To this aim Kumait employs three methods: (1)
praising Hashmian; (2) satire of Umayad; (3) balancing Imams' justice
against tyranny of Umayad caliphs (Hussain,1998:84). He is the most
prominent Hashmi poet who has the most poetry and is deeply in love
with the Prophet and his household (Qat:278).

His poetry, therefore, possesses scientific, historic, linguistic and
rare features that have attracted the attention of lexicographers,
language and syntax scholars and genealogists (Jannan,1994:131).

His Hashmiat is a collection of lengthy odes thatpay tribute to the
Prophet, virtues of his household and their rightfulness for his
substitution (Abdul-Saada,2014:36) and invites Muslims to love his
household and revolt against the rulers. His poetry is a novel one that
discusses socio-political issues and is unprecedented in Arab poetry.
Every poet indicates his/her message in one or two lines, however
Kumait exposes himself and contends to the extent that his reader
becomes convinced (Zaraqit,1996:245). He identifies this kind of
literature as the most powerful weapon against the reigning
government (TahaHamida,1968:259).

Accordingly he depicts Marvanian era clearly to awaken the souls
and conscience; he and his poetry helped inoverthrowing their tyranny
(Saaeidi:14). During their ruling, people forgot pure Islam, its precepts
and teachings and were bereft of faith and relevant themes. Moral
values no longer existed and vices were dominant; value and anti-
value were changed.

Additionally Kumait reveals Hussain's school in his poetry. His
poems, more than an army, werethreatening forUmayyad
Government. His poetry was an inspiration for the whole world and
threatened caliph system. Through his laments for the martyrdom of
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Hussain he addressed the most biting and sarcastic words toUmayyad
Government (Motahari,2011:257).

Pools Yusuf Salaama (1902-1979) is the Lebanese Christian poet,
literary figure, journalist and jurist who has a special regard forthe
Prophet's household (Eid,1992:9). He has benefitted from vast cultural
resources of literature, religion, philosophy, and history (Al-
Sayyed,2004:13).Moreover he has studied Quran and Nahj al-
bilagah(Eid,1992:10).In the foreword of "Maather" his son says: all
the years he was critically ill, I have never seen him giving up
religious books. From Quran to Muhammad's sayings (the Hadith)and
reliable interpretations (esp. Nahjal-bilagah) he had studied them time
and again (Salaama,2004:6).

Pools has numerous works both poetry and prose, among which
"Eid Al-Qadir" epic has made him famous. He wrote in the
introduction of his book "Malhamat EidAl-Qadir" (Salaama,1973:7)
about composing the epic: "Sayyed Abdul-Hussain Sharaful-Din
recommended me compose a poem about Eid Al-Qadir in autumn
1947. After this suggestion my thoughts changed and after lengthy
deliberations I made up my mind to compose an epic titled Eid Al-
Qadir.

This epic was composed in 1948 with 3500 lines, including 47
odes.It focuses on the salient incidents in Islam history from
barbarism to Karbala event and includes every fight of Imam Ali (Al-
Sayyed,2004:17. Eid,1992:19).

His another well-known work is a short collection of poems called
"Ali and Al-Hussain" that was published in 1946 (Ibid). This
collection incorporates three odes of "Ali", "Al-Hussain" and "Ashura
Ali and Al-Hussain" that got published in "Maather al-Imam Ali
IbnAbitalib and al-Imam al-Hussain" along with "Malhamat-Eid-Al-
Qadir".

Poolsis so devoted to Imam Hussain that his son says: "I witnessed
a chapter of my father's life that he himself hasdescribedas "glorious
night". In the dead of a night when he was writing about agonizing
martyrdom of Imam Hussain, I got into his room and accidentally
touched the pillow and felt its wetness. When I asked about its reason
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he replied: last night 1 was versifying the catastrophe of
Karbala(Salaama,2004:6). He always wanted to establish manner of
Imam Hassan and Hussain in his family life and rear his children with
a love for the Prophet and his household (Ibid: 7).

Reflection of Imam Hussain personality and Ashura School in
the poems of Kumait-Al-Asadi and Pools Salaama

The main section of the present study tries to look at and compare
the perspectives of the two poets (one Muslim and the other Christian)
on Imam Hussain. This part comprises two main aspects namely
personality of Imam Hussain and Ashura School which are
respectively about: Imam's characteristics, manners, and his lineage;
the message of Karbala event, martyrdom of Imam and his
companions; and the way these two poets deal with their emotions.

1. Personality of Imam Hussain
1.1. Personal characteristics and manners of Imam Hussain

The life of Imam Hussain fully displays spiritual integrity and
virtues. Regarding two aspects of personality and manner he has a
number of traits that single him out. After writing about the women's
lamenting, in two lines of "the first Hashmiyah" Kumait focuses on
Imam's mannercomprising two aspects of personality and behavior.
He believes those women knew well Imam and his attributes which
are: freedom, dignity, chivalry, grace and magnanimity. The poet
briefly digresses and mentions the name ofObaidlbnZiyad as Imam's
murderer:
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(Aburayyash,1986:34)

However Pools Salaama enumerates and describes more
behavioral and social characteristics of Imam in his ode "Al-Hussain".
The first trait he mentions is his amazingly-great eloquence in speech.
This is as thoughPride and Grandeur arelistening to his speech:
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(Salaama,2004:291)

He is of pure Abutalibdescent; he is brave and takes part in the
battle; he has also a tender soul, helps poor and destitute like a kind
and caring father.
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In "Al-Hussain" ode another personality attribute is
enumeratedwhich ishis being honorable. By Imam's martyrdom the
essence of honor and glory was ruined:
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But in "Ashura Ali and Al-Hussain" patience is depicted as the
only striking feature of Imam:
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1.2. Lineage of Imam Hussain

In an eloquent speech on Ashura day and before the battle he
introduced his lineage by saying: "I swear to God... do you know me?
Do you know my grandsire - the Prophet, my mother-Fatimah, the
Prophet's daughter, my father-Ali, my foremother -Khadijah, my uncle
Hamzah? (SayyedIbnTavus,2014:87).

The ancestors of the leader of great Ashura movement are from
divine authority and nine proofs of God are among his descendants.
Imam spent six years of his life beside the Prophet and enjoyed his
unfailing love and grace. He was also raised by a woman like Fatimah
and lived a major part of his life with an honorable man- his father Ali
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IbnAbutalib.He got familiar with the teachings of these three
individuals in a house where angels descended.

In "the first Hashmiyah" Kumait speaks of Ashura and Imam's
martyrdom and then refers to his household and lineage. He writes
about a person like Muhammad Hanafiah who had been besieged by
Zubayries and about Abbas —the Prophet's uncle- who is well-known
for his prowess in Honain Battle. The poet's intention in mentioning
Imam's lineage is to convey courageously his superiority to those who
overlooked his illustrious predecessors, humiliated him, accused him
and killed him:

NP IR P TR S S
?L:é__wsu ela__ G Z?_E:,t3._

AL—ZedM )l —ae 4 e O

—.ﬁ'}’b” 83 uu_I'ZJL) ‘?..4.1_." Z?"';"ﬁ
—tf| @2 S O Jiadlf gl g

?.,_.;a?gg.z_;'%:_,‘.t._m;};\_;a

LI Jol 1‘:(_,_;,51 19l g

ALESI I By et el AL
‘?9\_.;'2‘;:.‘ P —) ZJJJ L}—l&j #
(Aburayyash,1986:35)

Likewise Pools mentions Imam's lineage in two parts of his ode
"Al-Hussain".In the first one thattakes up more lines, he refers to
Imam's relation to the Prophet and in the next part mentions Ali as his
father from whom he inherited the virtues. He considers Imam among
pure-bred progeny that is related to Imam Ali.
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While talking about Imam Hussain's relation to the Prophet, Pools
mostly refers to his childhood and his warm-hearted relationship with
the Prophet. The poet indicates that Imam enjoyed special attention
and affection of the Prophet during his early days and childhood.
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In a line of "Ashura Ali and Al-Hussain" ode, the poetcalls Imam
Hussain as the grandson of respected Prophet:
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He also hints at the fact that the Prophet used tokiss Hussain's lips
a lot and makes a quick reference to accursed Yazid's behavior
towards Imam's head; while the martyrs' heads were brought to
Yazid's mansion along with captives, Yazid wanted his cane and hit
Hussain's lips and teeth with it (SayyedlbnTavus,2014:169).The poet
describes Imam's lips in three lines and indicates their worth. Then by
addressing them, Pools refers to his pure upbringing.

ASINE gl 98 (D)) ki el IA & galalt ola & Ly

A d G (e ye—idl AT Co b d Lola  Slg UG

P |V 1) By WIS S [ RS2 B gDy (st patll 509 S gty

Al 0 OgBL I Ay I (2B G I Tty
(Salaama,2004:294)

He also analogizes Imam to a big tree with intertwined branches
which yields pleasant fruits. This line refers to the fact that Imams
have raised from the pure loin of Imam Hussain:

A0 ) A g WL Callad A ov gy S il g



Imam Hussain (pbuh) in Kumait's "Hashmiat" -Shia poet- and Pools Salaama's "Al-Hussain" .......... (13)

(Ibid:291)

Although standing by Imam is one of the obligations, Kumait
believes the Prophet's grandson didn't receive the support and succor
he was entitled to:
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(Aburayyash,1986:167)

After indicating personality and behavioral features of Imam,
Pools makes a quick reference to the Hadith. He also calls Imam the
sovereign of young martyrs in paradise. The epithet has been derived
from the following famous hadith by the Prophet: “Al-HassanandAl-
Hussainleaders of the youthof Paradise”
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2. Great Ashura Movement
2.1. The aims of Karbala event

Great Ashura movement took place to clear the society from
various financial, political, social, cultural corruptions and to revive
the truth and religion and to wipe out diverse religious/political
deviations. Imam stated: "Can't you see the truth is being neglected
and the falsehood is not being averted?" (SayyedlbnTavus,2014:79).
Thus this uprising was purposive. Pools also indicatesthat Imam's
expatriation to Iraq was a peaceful and awakening movement and
addresses the opponent army and says how they could fight against
Imam and his householdinequitably:

A ligd e pleull 00 b Sy Ayt 2 Ol il @)y
A Alalgod Tt SL_ alald g wibyol 8l wlt ol o
(Salaama,2004:294)




([ — Imam Hussain (pbuh) in Kumait's "Hashmiat" -Shia poet- and Pools Salaama's "Al-Hussain"

The poet then discloses the brutality of the enemies and their
showing no mercy towards young children. It seems Pools has made a
quick reference to QasimlbnAl-Hassan, 13 year-old son of Imam
Hasan, who was among Ashura's warriors. "After the martyrdom of
Ali Akbar, a young boy whosecountenance was like the moon,
emerged on the battlefield and started fighting, IbnFozailbeat him and
split his head" (SayyedIbnTavus,2014:111).
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2.2. The beginning of Ashura event and deprivation of water

Poolsspeaks of Imam's exodus to Iraq and calls his enemies
wicked people who excel at killing and compares them to venomous
snakes:
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On 7™ of Muharram in 61 AH, Umar Ibn Saad cut off all access to
the river of Euphrates and deprived Imam and his household of water.
This was a strategy to wage psychological warfare and to make Imam,
surrender and retreat .The thirstiness of Imam Hussain, his household
and his companions got intensified but Imam's scheme and patience of
women and children prevents him from achieving his objective. Imam
and his companions eventually were martyred with thirsty lips and

dignity.
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Pools speaks oflmam's being deprived of water and describes
River Euphrates in a number of lines in his "Al-Hussain" ode. He
depicts the river as one that is bountiful and all creatures, either
animals or plants, and all humans, either familiar people or strangers,
benefit from its water. However Imam was stripped of this apparent
right:
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In the fourth ode Kumait reiterates that people didn’t defend Imam
Hussain and affirms that no one stood by and accompanied Imam
when he was deprived of water:

Jiaie gte rg—dn @ty Lt uo Aty O pmdll 5 le (i (iton)

(Aburayyash,1986:165)
2.3. The martyrdom of Imam Hussain

The lines of these poets after Ashura eveninghave been dedicated
to lamentation and elegy on Imam's martyrdom. In line 73 of the first
Hashmiyah and 102 of the second Hashmiyah Kumait declares that
not only did those people betray Imam but theybreached the contracts
and deserted Imam and didn’t stand up for his rights after his
martyrdom. They are described as not being committed and
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chivalrous. The following two lines depict the immaculacy of Imam
more clearly:
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It is narrated that when Kumait went to Medinah he visited Imam
Baghir. One night Imam wanted him to read some poems. While he
was reading the line from Mimiyah ((4e )3 3¢ illly J25)) AbuJaafar
wept and then stated: if [ had anything, I would give you; your reward
is what the Prophet bestowed on Hassaan: "until you are defending my
household, Holy Spiritprotects you."Kumait then went to Abdullah
Ibn Al-Hassan IbnAli and read the poem. Abdullah bestowed on him a
farmland but Kumait gave it back a few days later.

Kumait continues lamenting and describes wailing women and
how they wept over the body of Imam; the women who knew Imam
well:
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In the lines 101 and 103 of the second Hashmiyah, Kumait
pictures differently Imam's martyrdom and his face sitting on the
ground. He refers to Imam's decapitating from back and believes that

this martyrdom is among the greatest catastrophes. He mentions
Obaidullahlbn Ziyad as the prime murderer of Imam Hussain:
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To depict Imam Hussain's martyrdom, Pools has taken three facets
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into account which are blood-soaked body of Imam in Ashura
evening, the value of his blood, and influence of his martyrdom on
plants. Concerning the first aspect he portrays how Imam was
martyred andgives an account of incidents that befell Imam's pure
body during Ashura day:
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Regarding the second aspect, Pools discusses the value of Imam's
blood. In his view it overrides thevalue of any precious agate and gem.
He equates a drop of Imam's blood with the lives of noble andgreat
rulers:
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Regarding the third aspect, Pools speaks of a world in mourning in
Al-Hussain ode to show the intensity of grief and severity of the
event. More lines are devoted to the influence of Imam's martyrdom
on plants in "Ashura Ali and Al-Hussain"ode and at the end Pools puts
a curse on Shimr:
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Using simile in the line 104 of the second Hashmiyah,
Kumaitstates that even predators moaned and whimpered;
theyrecognized the profundity of the event:
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(Aburayyash,1986:85)
2.4. The companions of Imam Hussain

Each one of the loyal companions of Imam Hussain possessed a
deep knowledge of and insight into Imam's right and histrue being.
This knowledge and insight is observed in their devotion to Imam and
forsaking all worldly and corporeal values. Their hearts were filled
with the love for their Imam. They fought bravely and when they fell
down, Imam would be present over their body, kissed and wept
(Bara,2002:213).
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After speaking of Imam's deprivation of water and people's
abandoning him in the fourth Hashmiyah, Kumaitrefers to a small
group of people who succored Imam and were martyred. Those were
from the same tribe as poet, Bani Asad tribe (including Habib Ibn
Mazahir, Anaslbn Hareth, Abushaatha, Muslim Ibn Uvsaja, Qays Ibn
Musahhar, Mavgealbn Thomamah:
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When Moslem entered the battlefield he competently fought
against enemies and was wounded. Imam and Habib IbnMazahir went

to his side. Moslem entrusted Habib with standing by Imam;he died
afterwards(SayyedIbnTavus,2014:104).
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Qays Ibn Musahhar Al-Saidavi was the carrier of Imam's letter to
Kufa. The time he arrived at the entrance of the city, the agents of
IbnZiyad claimed the letter but he refused to deliver it. Theywanted him to
curse Imam on the pulpit but after walking up he cursed Obeidollahand
disobedient people of Bani Ummayah. He praised the Prophet and his
household and asked people to join Hussain. Ibn Ziyadordered to kill him.
He was martyred (SayyedIbnTavus,2014:76-77).

Next through a metaphor the poet uncovers the intentions of the
enemies and murderers of Imam. The blood of Imam and his
companions is likened to the lawn; as lawn must be mowed, their
blood is also licit for the rulers' swords and must be shed:
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Then once more the poet mentions the tension of the battle. He
declares that massacre and bloodshed was to the extent that the hooves
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of horses could not be seen:
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(Ibid:167)

Kumaitdescribes Imam and his companions as people of wisdom
and knowledge that despite being entitled were not supported and their
revenge were not sought:
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(Ibid:169)

He further states that he has not seen such companions who fought
chivalrously and were martyred. The poet uses simile to picture the
severity of the battle in a heated day. He analogizes the battle to a pot
that is constantly seething:
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Kumaitputs Imam's enemies and those waging war into the same
group. These people who were riding horses attacked Imam and his
followers. He speaks of another group who sympathized with Imam
and wept for the truth and right that was trampled on:
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(Ibid:170)

In the next line Kumait reveals the outcome of their performance;
he states that neither Imam's enemies gained any benefit nor did
Imam's companionssuffer any loss (even the case might be the other
way round):
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(Ibid:170)

The only point does Pools bring up about Imam's companions is
that some of them were related to Hashmi:
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2.5. The captives of Karbala

Yazid agents captured the women and children. "Though they
were the household of the prominent Prophet, they were made to sit
on worthless coverlets of camels without canopy by Omar IbnSaad;
their faces were open among enemies"(SayyedIbnTavus,2014:139).

Pools Salaama makes a quick reference to the decent captives of
Ashura event and speaks of Fatimah bint-Al-Hussain and women and
grandchildren of the Prophet that despite being among the respectable
and honorable people of the time were humiliated by Yazid who he
was a descendant of the captives released by the Prophet:
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2.6. The murderer of Imam Hussain and his deeds

Pools cannot conceal his hatred for ShimrlbnZeljoshan and
expresses his emotions in both odes of "A/-Hussain" and "Ashura Ali
and Al-Hussain". Through the most biting metaphors and similes and
the worst curses he conveys his detestation and fury to his reader:
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In "Ashura Ali and Al-Hussain" he speaks of Shimr's inexorability
and brutality. Seeing painful scenes of Imam's and his companion's
martyrdom in Ashura had no effect on him and he was like a ferocious
wolf. The only difference between them is that a wolfafter a while
desists from slaying but Shimrdidn't give up:
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At the end he curses Shimr:
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(Ibid:308)
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In Lamiyah,Kumait identifies the origins of Ashura event and
names Yazid as the principal cause of Imam's martyrdom. He also
disapproves of Hisham who followed in MoaviahlbnAbusufiyan's
footsteps; Moaviah was the one who set the scene for his oppression.

Marvanian abode by Sufyanian:

(Aburayyash,1986:168)
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It is narrated by Muhammad IbnSahl, Kumait's friend, that: with
Kumait I came to Jaafar Ibn Muhammad's side, Kumait asked whether

he might read poetry. He uttered "these days (G 4! L) are great".

Kumait replied "it is about you". Imam stated "call in the Prophet's
household; Go on!"Kumait read Lamiyah and when he reached the

line ((Os+ ) 49 23)) Imam raised his head and said "may God

bless whatever Kumait has done either secretly or openly and bestow
on him until he becomes satisfied (Isfahani, 1970:17/24). Then he gave
100 dinar and his robe.

Subsequently the poet points to the deception and duplicity among
Umavian and depicts the impact of lure and duplicity on the
occurrence of Karbala event (Abdul-Azimzada,2002:674).He speaks
of Imam's martyrdom and how Yazid and his followers violated
humanity and committed crime for the world's allurement. Those who
didn't understand religion and Imamat -the emblem of religion- were
saying Takbir for fighting against Imam who stood up to revive
prayer:
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Kumait refers to the futility of the things that were conducted
against Imam. He says there is no Divine Grace for Yazid in carrying
Imam's head. He also views people weeping for Imam as the ones who
do not deserve rebuke and reprimand:
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2.7. People's awakening and their resistance against Marvanian

One of the key points discussed in Kumait'sHashmiat and to which
pools pays less attention is awakening that was originated from
Ashura event. Shia can form a united nation and a powerful army to
stand up against Marvanian and enemies and conquer them. The
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horses of such an army would remind them of Ashura day and its
martyrs that were trampled down; he makes an analogy between the
army and pluvial clouds:
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There is no need for such a powerful and brave army to wear
armor. When a shrouded man enters the battlefield it's as though he is
wearing a white armor:
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The poet wants to take revenge; he believes when the army
confronts the enemy, it will inflict a loss one hundred times worse
than the one befell Imam Hussain and his household:
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After flaring the lives up and enkindling the anger's flames, the
poet embarks on awakening people and provoking them to rising up
against such Umavirulers. He fusses about people who don’t want to
wake up after so many catastrophes and so far as possible prevent
greater events. He wonders whether these people want to have a safe
haven like Hussain, the one who would protect them from intrigues.
The guardian who is awakening and informing:
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2.8. The emanation of poet's inner feelings

Poetry is emanation of the most genuine feelings of a person and
pictures the poet's emotions about a subject.Kumait'sfeelings are more
logical and based on reasoning. On the contraryin "Al-Hussain" ode Pools
distinctly expresses his feelings towards the severity of the catastrophe
inflicted upon Imam and his household. His emotions, unlike Kumait,
revolve around lamentation and the pricking pain of Imam's martyrdom.
The poet was struggling with a disease for many years and was in
bedwhen he wrote these poems. He was so moved by Karbala event that
despite his great pains decided to compose some poems about it:
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In "Ashura Ali and Al-Hussain" Pools expresses his emotions
about Karbala event and compares himself with Mutanabbi and
Farazdaq:
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In this line he alludes to a famous account from Zainab which was
an answer to IbnZiyad in Kufa mansion. IbnZiyad said "how did you
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find the way God treated your brother and household?" Zeinab replied
"I saw nothing but beauty" (SayyedlbnTavus,2014:153).
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Conclusion:

Great Ashura movement has inspired many poets who are actually
Hussain's poets. Two of them are KumaitAL-Asadi -Shia poet- and
Pools Salaama -the Christian literary figure. Their approach toward
Imam Hussain has been reviewed. Kumait, with his singular bravery
and courage, laments fearlessly Imam Hussain during oppressive
ruling of Umavi. In his elegy he doesn't look at Ashura event
mournfully but views it as an epic with passionate cry against
oppression. He turns Ashura into a force motivating awakening and
fighting tyranny. SinceKumait has not been livinglong after Karbala
event, he intends to awake people through a discursive approach and
encourages them to stand up against Umavian. His objective is to
revive and uphold Islamic values and to commemoratethe perfect
personality of Imam as an epitome for Islam world and a true
substitute for the Prophet.

Pools' poems lack such awakening. Similar to Kumait, Pools
laments Imam but he takes a descriptive-narrative approach to depict
Karbala event. In his poems Imam's personality is described in a way
that reflects his passionate love of Imam. The poet's powerful
imagination has made his works more appealing to hearts. In
comparison with Kumait's poetry, Pools' poems are more emotionally
oriented and his scope of analysis is broader regarding Karbala event.
The purposefulness of Karbala event, the deprivation of water, and the
destiny of captives have been pictured thoroughly. However Kumait
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has considered two dimensions that are Imam's companions, who are
from the same tribe as the poet (BaniAsad), and the necessity of
people's awakening. Behavioral/social features of Imam's personality,
his martyrdom, and murderers are three common aspects under
scrutiny in the works of these two poets. Both poets have played an
important role in upholding the message of Ashura and his great
leader.
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